READING 1—Genesis 22:1-19 Abraham is Tested

Lesson 15—Gaining an overview of the discourse

Marking the Boundaries of a Discourse

We will now proceed to do our first full-blown discourse analysis. As a reminder, a discourse
is a group of expressions linked together from a beginning to an ending so that they develop
an idea in some orderly fashion.

The first step in analyzing a discourse is to determine the outer limits of the discourse you
wish to analyze. Discourses are often arranged in a hierarchy in which one large discourse
is made of several smaller, embedded discourses. For our first discourse analysis, we need to
deal with something small, and relatively self-contained. We can use an English Bible to
help us at this point because we can process more text so much more efficiently in English.
Genesis 22:1 begins, in the English Standard Version of the Bible, “After these things God
tested Abraham...” We may use the phrase “after these things” as a marker or signal of

the beginning of a small, distinct discourse in the larger narrative discourse of Abraham’s
life.

Verse 22:1 also suggests to us that we may limit ourselves at the other end of our discourse
by the end of God’s testing of Abraham. Scanning ahead in English, when does it seem that
the testing story is fully resolved? Is it in verse 12 when the angel of YHWH stops Abraham
and proclaims, “Do not lay your hand on the boy or do anything to him, for now I know that
you fear God, seeing you have not withheld your son, your only son, from me”? It is true that
the test itself is finished at this point of the account. The suspense is largely over.

However, an important part of many stories takes place immediately after the story’s cli-
max, after the tension within a story is released, in the section of the story we refer to as
the resolution. In verses 16—-18, the angel of YHWH speaks to Abraham, informing Abra-
ham of the promises that belong to him as a result of passing the test. In verse 19, Abraham
returns to his servants and his home. Verse 19 brings the resolution and hence, the story, to
a close.

Verse 20 reads just like Genesis 22:1: -ISN-I m gyl il ’7“& ’-m And after these
things . ... Here we have, once again, a falthful marker of another eplsode in the story of
Abraham s life, confirming that verse 19 is indeed the end of the “Abraham is Tested” story.

Tracing the foreground

In narrative, the wayyiqtol verb is the chief verbal form marking the foreground—but not
the only one. Other verb forms and verbal sequences can provide part of the foreground. On
the other hand, wayyiqgtols can serve other functions, even providing background to the nar-
rative. Nevertheless, noticing the wayyiqtols in a particular section is a good way to trace
the course of the action. Find and translate the forty-six wayyiqtol verb forms that make up
the foreground of the discourse we are analyzing. By isolating the wayyiqtols in this manner
we are sketching the “skeleton” of the story from which all of the details will hang. Notice
how many of the wayyigtol forms are 7@&’]. This is evidence of what you have been taught
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already in the lessons, that much of the detail in biblical Hebrew narrative is carried by dia-
logue. Of course, you only need to translate identical forms once, but you may want to in-
clude them in your work so you can better get an idea of how the “skeleton” of a biblical He-
brew narrative looks. The meaning of roots or stems that you have not learned yet are given
to you.

Vs. 3 D:wn (Q2Y in the Hiphil stem = rise early)
W3n™ @27 in the Qal stem = gird, bind)
v P;”] & P: in the Piel stem = break, cleave)
Vs. 9 1::] (1713 in the Qal stem = build)
_[7921 (7]7Y in the Qal stem = arrange)
_IPSJE (‘IPSJ in the Qal stem = bind)

Vs. 13 qniﬁg ™ ((This is the familiar root 1-[175-7 in the so-far unfamiliar Hiphil stem in
which the root means offer up. This is a 3rd m. singular wayyiqtol form. The heh
dropped from the root as usual, but then a 3 m. s. pronominal suffix 77—, which in
this case means it. was added. The addition of this suffix is why the word appears

like a 3rd m. plural wayyigtol that for some reason did not lose its heh. Translate
the word And he offered it up.)

Lesson 16—The narrative begins and an embedded hortatory discourse

Verse 1

In our verse-by-verse analysis, we will proceed, with a few exceptions, in a clause-by-clause
manner. We will consider the clause as the basic building block of the discourse.

For each clause, you should answer the basic question for discourse analysis: “How does this
clause relate to the previous ones?” Since we are working with narrative and a series of
wayyiqtol verb sequences, the answer will usually (but not always!) be “next event (and
then).” Since this is a very common discourse function, we will not generally pay any notice
to it in these notes. That doesn’t mean you should not be aware of the steady sequence of
events, and be prepared to consider other possible functions if “next event” doesn’t seem
correct. For most other non-wayyigtol clauses, we will explicitly define the discourse
function.

HBND Q2777 08 "7, Many narratives begin with the expression 7] and some
expression of time. What is the “time word” used in this narrative?

We have seen the common (both masculine and plural gender), plural demonstrative
pronoun 128, meaning these, in Lesson 13.5. The word here also means these, but it
is a demonstrative adjective that modifies D’ﬁ;‘lﬂ rather than a pronoun. In He-
brew, attributive adjectives follow the nouns they modify and must agree with tbem in
gender, number, and definiteness. To agree with D’ﬂ;‘[ﬂ in definiteness, nbx must
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have the definite article attached to it.

Q2NN 701 D’-I ‘7&‘[7 It is very common for Q7] 5& to have the definite article

on it in Hebrew but Enghsh translations generally do not translate it. Whether or not
it has the definite article. the word refers to the true God.

The root 1193 means test, and it is only attested in the one stem exhibited here. Noting
the vowel under the first root letter and the dagesh in the second root letter, what stem
is it?

Since the subject precedes the verb, we have a preposed construction.One of the func-
tions of preposed clauses is to designate a “new topic or episode,” continuing the cur-
rent foreground mode from the previous chapter. The introductory words of the verse
indicate that we are entering a new episode in Abraham’s life. The preposed clause
summarizes, like a headline, what is to follow. One expects the phrase to be followed
by the first wayyiqtol of the discourse.

Q773N 7"??5 7?3&:] Each 7?3&:’] labels the beginning of a new quotation and there-
fore, the beginning of a new direct speech discourse, some of which are so short we will
not stop to specify their type. We see a full-blown example in Genesis 22:1-19 how
many small direct speech discourses are embedded within and give detail to the host
discourse, in this case, a historical narrative.

Since the Hebrew text does not include quotation marks, we must determine where
they are on our own. Slnce the last-named person is Elohim, we would expect him to
be the subject of ‘lfbx“ﬁ The prepositional phrase modifies the verb, and thus
Djj:t_& is the start of the quotation. It would be possible to read this as “And Abra-
ham said to him,” but context makes that reading impossible.

"33‘[ 7?3&"1 Here is Abraham’s response, one word made of two parts: 3;] (shortened
from _IJ-I) + "), a suffixed pronoun meaning me.

The colon-like mark at the end of the verse is called a sof passuqg. This mark was
added by the Masoretes who also added the nikkud to the previously unvocalized text
long after the original text was written. Every Hebrew Bible verse ends with a sof pas-
suq, which means, appropriately enough, end of verse. Printed Hebrew Bibles include
the sof passuq, but temple scrolls do not. The final word preceding the sof passuqg will
always be marked with a sillug ta am.

Verse 2
7?3&"] The next 7?3&'] indicates another switch in speakers, back to Elohim.
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TN 7\[33_1'1& Nj)_ﬂ‘?. ﬂP is the masculine singular command form of ﬂP‘?, and

means Take!

x; is a particle of entreaty or exhortation meaning I pray, or in this case, now. We
call a command form an imperative, and the imperative is one of the chief forms for
the foreground of another of the direct speech genres called hortatory discourse. In
hortatory discourse, the speaker commands or exhorts his audience (see 19.2c).

?[.'D is a noun plus possessive suffix (13.4). When figuring out the noun, do not forget
that the vowels are shortened to their construct form before the suffix is added (also
13.4).

?['l‘lj‘ uses the adjective _["U:, meaning only, as a noun, as in only one. An adjective
used as a noun is called a substantive. Like ?[3:, a vowel in the word has shortened
due to the addition of the suffix. In -I”U: it is the patakh that has shortened to a she-
wa. Notice that your only one does not name a second direct object but renames it. The
lack of a waw helps us make this distinction.

\D:\U?S_ﬁwx Here we have an 7278 clause, an expansion on Isaac ((whom ...).

The root 2518, which means love, does not take the usual translation recommended in
4.3h using the English helping verb had. It would give the sense that Abraham was no
longer loving his son. Roots like 271N that refer to emotional and mental activity usu-
ally require present-tense translations. Remember, the meanings of the biblical He-
brew verb forms are not locked-on for time the way our English verb forms are.

PUE‘_DN This phrase should technically have been above as a third DDO following the
command KJ ﬂP But it is here because of the conspicuous interruption that
n:‘m 727& makes in the series of DDO’s. Rhythmically, an" N seems to come
as a surprise unveiling of the third key participant in the account because it follows
the dependent clause which would typically have ended the thought.

1-[\:7 DU Y7§_5N ?[‘7_-[‘7'1 Here is the second command from Elohim in the continuing
hortatory discourse. -[ £ is the masculine singular command form made from the root
-[‘71-[. Notice how it lost its first root letter the same way as ﬂi? did. 7[77 could be
translated “for yourself,” but is better left untranslated (see Ronald J. Williams,
Williams’ Hebrew Syntax, 3rd ed., revised and expanded by John C. Beckman [Univer-
sity of Toronto Press, 2007), 107, §272). 1_[:7 DU is the name of a place used as the ab-
solute or last element in a construct chain (7.2c).

D‘ﬁgﬂ IR i73_7< ﬂ';::'? \Dg? 7ﬂi7§7fﬂ This is the third clause in the string of com-
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<
mands that make up this hortatory discourse. The imperative form 11‘[5? fﬁ is made
of three parts:

The m. s. Hiphil stem imper- 7‘7 -
ative form of the root i1 2% ! =

The 3rd m. s. object suffix

(him): 777—. The root’s final <

heh is dropped before the 71-[‘7}73
suffix heh is added.

Then, of course, the waw. 71-['5}7 Iy

The Hiphil stem gives a causative sense to a root, so when 1_[557 in Qal means go up,
in Hiphil, it means cause to go up (in smoke) or tp sacrifice. With its suffixed pronoun
and prefixed waw our word means And sacrifice him.

ﬂ‘?SJ is another word from the root 1_[557 It is a noun meaning sacrifice. 1IN is the
masculine word for one. TN together with D"ﬁ:m makes a construct chain. To find
the noun in D"jaﬂ take off the definite article and m. p. ending, Q" —.

’[”'?R 7{;& 7{278 If this construction were a dependent clause with a qatal form as we

saw earlier in this verse, what would be the vowel under the aleph?

(4.3g) Rather it is a dependent clause with a yiqtol verb form which is used

(in connection with the 7@8) to expand on one of the mountains in reference to
present or future time; it can be either that I will show or that I show.

The yigtol is made with prefixed subject pronouns (some of which also need comple-
ments suffixed to the root). In 7?_3& the root is 17N and the prefixed pronoun is 8 so
one of the alephs had to go, and without a trace left behind. “1fAN is one of the most
common roots in the Hebrew Bible, and it has a few tricky forms. The only difference
in the following are the vowels:

N Qal qatal 3rd m. s.
7?3& Qal participle m. s.
7?3& Qal imperative m. s.
7?_3& Qal yiqtol 1st c. s.

It is worth memorizing these four forms.

_5_



Lesson 17—The foreground of the narrative resumes

Verse 3
P:: D'ﬁ:& DDW’W After the embedded direct speech, a wayyigtol verb marks

the return to the main narrative. The root D% is used only in the Hiphil stem
as it is here, and it means rise early.

7[7: means morning. The bet prefixed to the word has the nikkud of the definite arti-
cle, a patakh and a dagesh forte in the following letter [ 2], so it is translated in
the . ...

77?3]_7_17& \W:U:’ The root &7 here shown in the Qal stem means gird, bind.

A 7?31_'[ is a donkey. You should know what the holem on the end means (2.4c).

12 PR DN IR TP CIWTON M12M. "3 means two or two of. Notice the m. p. construct
Al [ a7 A TT D <t 8 ‘ : <

ending on it. The ending shows the word’s connection to 7’7757-7; Y1 means boy, ser-
vant, and you should know, as in the clause above, what the waw means (2.4c). The
question is whether you can discern the plural form of 7”?? 3 We know it is plural be-
cause there are two specified, but in other contexts, you will need to recognize the yod
as making the noun plural. Here are his servant and his servants contrasted:

his servants 'l"j?;
his servant 17?;
717& should not be confused with N, The dagesh in the former indicates a preposi-

tion as opposed to the latter in which PN is a DDO. The former means with him, and
the latter means simply hAim.

ﬂi?l? XY D P;’] Fill out the verb analysis chart for the verb form, paying attention to

the nikkud (2.2e):

person, gender, _ basic root
function

root stem form i
number meaning

break, cleave

}/'5-7 means wood. which is in construct with ﬂi?SJ . which we learned in Genesis 22:2.

oR™.
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DIPRION oM. DI means place.

D‘n")x;l 7‘7_7D§_7W§ An 7@8 clause, functioning as an expansion on place. Re-
member that this construction refers (usually) to the relative past (4.3b). In other
words, when we use the mainline as a reference point in time—here, it is Abraham’s
getting up and going—we know that Elohim had spoken to him at an earlier point in
time.

Verse 4
'W’HWU D'l:; Remember from above the significance of the nikkud with the prepo-

sition : This significance is confirmed by the definite article on the attributive
adjective ’W"‘?WU, which means third.

This phrase is not a clause. It does not have a verb, nor is it an equating of a predicate
and a subject as we see in the Hebrew verbless clause. In this respect, it is somewhat
of a “hanging fragment.” We might expect a ‘ﬂ‘] preceding it, to mark a change in
time. Nevertheless, it acts as an adverb. We might translate it On the third day., fol-
lowed by the translation of the following wayyiqtol clause.

1IN DQ?:S xg?"] What do the hireq under the prefix pronoun and the dagesh
forte in the shin indicate is the missing root letter? (9.2b). You should know
the root.

You should know the root of T’;"P ; the meaning of the suffix is covered above in the
discussion of 7”773773:

Pijjfb Dﬁp@ﬂ'ﬂ?_ﬁ XM, The word Pﬂj?ﬁ is made of two parts, the preposition and the
adjective Pﬂ'ﬁr, meaning afar.

Lesson 18—Another embedded hortatory discourse and predictive narrative

Verse 5

7"?57-73_‘7N DU?:S 7?3&”] Here comes another direct speech discourse. What will
it be—predictive narrative, instructional discourse, or perhaps more hortatory
discourse?

7?3?&1 How do we determine where the clause ends? With a conjunctive ta‘am

(gadmah) on “and he said,” followed by a disjunctive ta am (geresh) on “Abraham,” it

might appear that what Abraham said should immediately follow. However, the next

phrase has another disjunctive ta ‘am (revi @), which is a higher level disjunctive than

geresh. That means that the break that follows “to the servants” is a stronger break

than the break immediately after “Abraham.” So the phrase “to the servants” should
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be read with the first two words, and what Abraham said must follow “to the servants”
instead of directly after “Abraham.” This analysis agrees with the semantics of the
phrase.

71?3”'[ oy iz DD‘? 12%. More hortatory discourse it is! 'l:w is the m. p. imperative
made from the root :W“ Notice, for the third time in our readlng, how an imperative
has lost its first root letter. Loss of the first root letter is not a rule for imperatives, but
it is quite common. We will begin learning about imperatives in earnest in Lesson 19.

718 means here. Hopefully, you remember 77}3“ from verse 3.

-[: b 7353 793‘” ‘3&7 The verb 7:‘73 should look to you very much like the 1 c. p.
yiqtol of -[b_f only with an add1t10nal heh on the end—because this is exactly what it
is. This form of the yiqtol is partners with the imperative and one other verb form as
the chief verbs form in the foreground of hortatory discourse. It is called the cohorta-
tive, and it is translated Let us ..in the plural and Let me ...in the singular (see
24.2c¢).

With the fronting of the words 73_7;31 “381 in the clause, used by Abraham to shift
the focus to himself and his son from the two servants, we can translate As for me and
the boy, let us go. . . .

. .bit wait a minute! Does it make sense for Abraham in one breath to give a com-
mand to his servants to “stay here,” and in the next breath to ask for their permission
to “let me and the boy go over there”? Or might he be giving encouragement to himself
and his son by saying, “Let us go over there”? Neither possibility makes any sense. The
word ﬂ;: 3 is properly seen as being cohortative in form, but not in meaning. Abra-
ham has moved from hortatory discourse to predictive narrative. In this case, the verb
itself does not give us the final answer; an understanding of the semantics of the state-
ment is absolutely necessary. Translate the cohortative form as a regular yiqtol refer-
ring to the future.

ﬂb"l:_: means literally until there (imagine Abraham pointing) or yonder.

HJUUWIN Notice, after removing the waw, the nun at the beginning of the word and the
heh at the end look like the cohortative we just saw. This word is indeed another co-
hortative—grammatically. It is again a word that is cohortative in form, but not in
meaning. Translate as a regular yigtol referring to the future.

This is a disputed root in a disputed stem which we will discuss further later in the

course. It is the only word in the Hebrew Bible which exhibits the four letters 175 in

sequence, and it is best to be able to identify the sequence on sight. The verb means
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prostrate oneself, worship.

DP“?N H;WID.:H The third in the series of cohortatives—in form, but not in meaning.
Abraham intends that both he and his son will return. In other words, he believes in
the power of Elohim to raise his son from the dead!

Verse 6
-[‘717-[ RUTON D'h:x P’] The wayyiqtol resumes the foreground of the
narratlve.

Notice now that ﬂi?SJU ’3;-7 has become a “prop” in the account; it has become defi-
nite (6.3) as opposed to verse 3’s indefinite version.

73: ng"‘w \D@\:]. What does the vowel under the prefixed subject pronoun indicate
here? (10.3a). There has been a lot of debate over the years about how old
Isaac was. How young could Isaac have been and still be able to carry the wood from
one mountain top to another?

NOONRIIRY WRTR 173 MR, WY means fire, and NP means knife. We

are aided in identifying DBDND as a feminine noun because most nouns ending in tav
are feminine. It is constructed, as are many nouns, by the addition of a mem before a

root, in this case, the root ‘7:&. which means eat.

25 DU"JW 7;5"] We saw ’JW in verse 3. The suffix O7]— means them (m. p.). Y1 is
an adverb meaning together. There is a conspicuous similarity between this word and
the 7[‘["”" in verse two.

Lesson 19—A stretch of dialogue

Verse 7
1’_:?5 DQ?:B_SR PUE‘ 7?3&"] Since there was no dialogue in verse six, we need

to mention the speaker explicitly as we begin this verse.

":?5 7?3&:] This is clearly not the “next step” in the narrative. It is, instead, an expan-
sion of the last clause, adding to what was already stated (that Isaac was speaking to
Abraham) exactly what Isaac said.

"AJ: ”IJJJH 7?3&:’] We see a bit of custom here. Abraham responds to his son’s inquiry the
same way he had earlier responded to God’s. The use of my with father by Isaac and
with son by Abraham may sound a bit formal to us, but it probably did not sound so to
them. Even in today’s Israel, Hebrews use the pronominal suffix * — with family-rela-
tionship words very affectionately.

—_9_



D’ESJ-I'I Wx-[ 13 7?3&’7 Here Isaac demonstrates to us that he had participated in
thls type of WOI‘Shlp before. He knew the props and probably the protocol. With the
word 735 Isaac asks his father to look.

: 7‘75] ‘7 _lw_l 11"X).  The first word means And where ... We have here a verbless clause
that needs anis. A -[W is a lamb. There is a constant tension in this account between
what can be seen and what cannot be seen. For instance, they see the fire and the
wood but they do not see the lamb for the offering. We readers see that God is testing
Abraham, but Abraham can only lift up his eyes and see the dreaded mountaintop.

Verse 8
D728 N,
"33 7‘717 i? 'IW'I 7‘7 R D”-l bx Here we have our first X-yigtol construction of the

readlng Its obv1ous functlon is to answer Isaac’s question, although in an oblique way.
In this case, the preposed clause does bring a focus on the first word of the clause:
Elohim.

Translation of ﬂxﬁ” might be either English present or future. In answer to Isaac’s
question Abraham uses the grammatical construction which puts the focus on Elohim.
Abraham here assures his son that God does see even though they cannot. (You might
want to consult a lexicon for i 187); if see doesn’t quite seem to fit the context, perhaps
a different translation of the verb will fit better.)

7'7 is an ambiguous reference. Does it mean it as a reference to the acquisition of a
lamb or does it mean for Him(self) as a reference to Elohim?

The word ’3: is a vocative (19.3), a word in direct speech that names the addressee.

Thus ends the somewhat lengthy (by Hebrew Bible standards) dialogue. Aside from
the string of 7D&’7s there is a sequence of direct speeches, alternating between
speakers. A narrative will usually shift from its foreground to an embedded speech by
one of the speech formulae (for example, 7?3&”7 or ﬁTDN 7). The direct speech uses
verb forms other than the wayyiqtol of the narrative. When the speech ends, the narra-
tive resumes with a wayyiqgtol (in our case, delineating each change in speakers). The
embedded speech is treated as its own discrete, self-contained discourse (for example,
hortatory discourse or predictive narrative).

I DU’JW 7/:‘7"] The narrative resumes with a wayyiqtol, the “next step” after Abra-
ham’s last speech. Here, our doubts about the successful continuation of the expedi-
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tion are erased by the conspicuous repetition of the clause from verse 6. In biblical He-
brew, direct speeches are often rather short (as these were), but they can be longer,
spanning multiple verses before a quotation comes to an end.

Lesson 20—Uninterrupted Narrative Foreground

Yerse 9 .
DWP?TD U_b?ﬁ A2,  Continuation of the foreground.

D"ﬂbxg 7‘?_77;?5 75278 A new 75278 clause expands on “the place” of the preceding

clause.

:?DU_NN \DDj:B DSZZ ]:;] The vowel under the prefixed subject pronoun tells you

what letter is missing from the root? (8.3). 1112 means build.

The word 1371 is another noun like NBDSD made from a root with a preformative
mem that turns the root into a noun. In this case the root is IT27 meaning slaughter,
and the noun means altar.

QXYTIN -D;J . The root ] I¥ in the Qal stem means arrange.

73: pr“nx \_I'P}? . The root _IPS? in the Qal stem means bind. Note how the nikkud

is exactly the same as the 1st guttural verb that precedes it.

:D’$¥‘? 5?@?3 HETDU_SS_J ini DW{:] Is it ironic that first Abraham placed the wood

on Isaac, and thén placed Isaac on the wood?

Remember from verse 3 to contrast N and jnx D’ESJ‘? i75_-7f_3f3 means above the
wood.

Verse 10
7_[:_37& Q712N ﬂi?W"] The narrative is moving forward very quickly now as we
approach the climax.

127N BITYH NDIRMITIN MRM. What verb form is DIYD? (16.42).
The root T means kill , but the root is worth a closer look. Check it in your Hebrew-
English dictionary. There are several, more general words for i/l than this one. Notice

how an infinitive can have its own DDO.

Verse 11

DYAETTR T TIRDM P98 RIPM. What is the function of this wayyigtol? Ts
this simply the “next step,” and then? Or do we need something other than the
general “and then” to reflect the connection between this verb and the preceding
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verbs? Perhaps you remember 7[&‘7?3 from Lesson 7.

Q7N | D‘h:x 7?3&"7 As is often the case in biblical Hebrew, 7?3&’7 works in con-

Junctlon Wlth another verb of speech. In this case, NﬁP 7 notes only how the speech
was said. Then 7?3&’7 expands on the first verb, providing the quotation. We might
reflect the connectlon in English by translating He called . . ., saying.

"3;” 7?3&:] This is the many-times repeated response of Abraham in this account. His
own ability to see may be limited all through the account, but he is willing, himself, to
be seen.

Lesson 21—The third embedded hortatory discourse

Verse‘ 12
SN,

7957_‘7N \?[-‘" HBWn“‘)s. We just learned the use of 5?5 in Lesson 21.

minkbia) 75 WSJn ‘7&1 Notice how the root [T has lost its final heh. This is typical of
the yzqtol form of 3rd heh verbs in hortatory discourse.

iIN1 means anything, something.

‘mJ __I: HDS_J | ‘_ID The 2 clause (for or because) here gives the cause of the previous com-
mand. Do not confuse HDS_J with J-HJ?S As for the time of the English verb you use in
translation, do you remember from verse 2 what to do with qatals of roots that pertain
to mental and emotional activity?

1-[1:!8 b‘ﬂ‘?& xj"_"? A different use of *2: the "2 here functions as an expansion
(that), used as a complement to a verb of seeing or knowing. The word Nj’ is an adjec-
tive from the root X" meaning fear. It is used in construct here with D‘ﬂ58, a sure
giveaway that it is being used substantively (as a noun). Does the clause have S-P or P-
S word order? (2.7c). It is the word order we would expect for the angel’s description of

Abraham. It is like saying, One who fears God (and not something else) are you.

D3RR TN FIATON n:wn x‘m Here a preposed clause has the function as the

first "2 o give the reason for the proh1b1t1ve command. The root D7 means with-
hold. "31’3?3 is the preposition ]D in a lengthened form with the pronominal suffix "3—,
meaning me.

Notice in this clause the third use of a ~I1I'1 -word, made all the more conspicuous be-
cause it is not a particularly common word in the Hebrew Bible.
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Vgrse 13

\

“;’;_-7 _n§5 Dfij:?_& N@“] Notice the parallelism with verse 4.

X7?). The parallelism continues.

1371‘?: gimlokRigh¥ 7!1'[{{ i?"?_{_ﬂln'ﬂ This is an X-qatal construction.

The X: T8 5“8 means a ram behind. Behind what? Probably Abraham, but we do
not know.

The qatal: TUNJ The nun on the beginning of the root could be a prefixed subject pro-
noun of a yiqtol form, but that does not make sense in the context and the nikkud is
incorrect. It is the preformative that identifies the Niphal stem. 77N in the Niphal
stem means be seized. Translate It was a ram behind (him) that was seized.

7]303: ]2 means thicket.

<
]7P means horn. The preposition 3 this time indicates, as it often does in Hebrew, the
means, and we translate it by. For an explanation of the suffix, see verse two’s 7’757-73

Of great interest here is the use of the word 7135 1. Although the word has been used
many times in this account, this is the first time in the account that the word is used
in the regular narration, that is, not within direct speech. In such a case, a biblical nar-
rator signals the switch within the narrative from the detached perspective of a third-
person narrator to the perspective of one of the participants within the narrative.
With 71377, the narrator signals us to see as Abraham saw. The most effective transla-
tion of this clause is therefore English present tense. Thematically, we can say that
when he sees the ram, Abraham’s eyes have finally opened to what we knew all along,
that God was testing him.

These observations give us a way to indicate the function of this clause in the narra-
tive: to say what Abraham saw. (Notice that this is not in our list in the summary
chart. The list there is not exhaustive; sometimes one must create a new function. “Ad-
dition” might work here, but it doesn’t seem quite fitting.)

7R T
DWRITIN TR,

‘7;: DUD ﬂi?y 5 71‘[{7}7 ™. The first word is clearly a wayyigtol. It is constructed exactly

like the imperative of the same root in verse 2, including the pronominal suffix i19—,
except for the waw-patakh-dagesh forte unit added and a yod in the place of the prefor-
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mative heh. Like the imperative in verse 2, this wayyiqtol form is the Hiphil stem.
P00 means in place of.

Verse 14

?ﬂ‘f‘l D7PD‘I DW D‘h:& xﬂp‘ﬁ In this clause 877777 means that. The words
N7, 877, Q77 and 17]—like 717, PNT, and 75x—can be used as demonstrative
adjectives (18.2b). When used in this way they will follow the noun they modify
and agree with the noun in number, gender, and definiteness. Here is a complete

review:
The Demonstratives:

English this these that those
Gender
masculine ) PR 3T o
feminine DNT n‘75€ X7 11‘[

871U, Most Hebrew names are sentences. This is a particularly good example. No-
tice, throughout the episode, how the letter sequence 87" appears in different con-
texts, drawing together the meanings see and fear. This kind of root-play is common in
biblical Hebrew and is called paronomasia. You may want to look ahead now to the ex-
planation of Leitwort in Lesson 33.3.

DT’-I 7?38“ 7@7& This ﬁwx clause functions as a consequence (“therefore”) of the pre-
cedlng clause The verb is a yiqtol form in the Niphal stem. Translate which is said
today.

‘-mj“ 1-[\11-[? 71/‘_[3 We treat this as a mini direct speech discourse. The clause is a good
example of how the Hebrew Bible can still be a mystery. There are several possible
meanings.

1. The verb with a sere under the yod is the Niphal stem and means It (or he) is (or
shall be) seen.

a. In a mountain, it is YHWH who is (or shall be) seen.

b. with the mountain and YHWH as a construct chain: It is in the mountain of YHWH
that it shall be seen.

2. The nikkud with verb may be a misinterpretation by the Masoretes who inserted
14—



the nikkud into the consonantal text around 1000 CE. Remove one dot from beneath
the yod, and we would have In a mountain, it is YHWH who sees (or will see).

Which explanation do you find most likely? In any case, this chapter is a good example
of how the Biblical Hebrew writer will explore the range of meanings for one root in
one account. (And this does not take into account the other possible translations of

R,

Verse 15
(DY MUY OTIRTOR T IROD RPN DY means a second

time, again.
Lesson 22—An embedded predictive narrative

Versel'16
7@&”]. See the explanation in v. 11.

ﬂAlﬂ?_D?ﬂ ‘DU;WJ ‘I: The preposition : once again indicates means, so it can be trans-
lated by, with its suffix, in this case, by Myself.

”ﬁﬂﬁW: is a gatal form. The preformative J identifies the stem as Niphal, and you
should know what the suffixed subject pronoun means. The root YA in the Niphal
stem means swear an oath. The gatal form by default shows perfective aspect and past
tense. Therefore, translate the verb as I have sworn. (We will learn how to translate
verbs in the Niphal stem later in the course, and find out that this is not a typical
translation for the Niphal stem.)

Dxl marks an utterance of YHWH. We can translate it says YHWH. This word is of-
ten a signal that a +projection discourse is to follow, very often predictive narrative.
Since YHWH Himself is swearing in this clause, the likelihood of a predictive narra-
tive discourse is even greater.

HTU A3 \D’(by 75278 15_31"3 The introductory "2 can mean for or because. The
combination 7?178 ]S_Jf means because. Together we can simply translate all three as
because. The three words introduce a dependent clause. The function is clearly to state
the cause or reason for something. Ordinarily, we expect that “something” to be from
the previous clause. But does that make sense for this clause? It could perhaps be
preparing for the first clause or clauses in the next verse. Does that connection seem

more reasonable, giving the causes for the actions in verse 17?
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D’é?:j . In translating this word the usual past time translation does not work. Here,
instead of the helping word had, which is usually recommended and would give us a
past perfect translation, the helping word have would be more appropriate, giving us
the English present perfect construction. The English present perfect refers to some-
thing which was done in the past and still affects the present. That certainly describes
the situation for Abraham.

SFTITTON 327N DD{Z]U x‘?W Another repetition of this clause from above further
emphasizes Abraham’s passing of the test. The most reasonable discourse function of
this clause is expansion. Although our summary chart indicates expansion as a possi-
ble function for a preposed clause when it is asyndetic, that would not preclude this
from being the case with a syndetic clause. This clause clearly expands on “this thing”
of the previous clause by spelling out what it was.

Verse 17

?[:7;8 -D;_H.: Notice the same root -[7: meaning in the Piel bless is used
twice here. The first time it is in a form we have not learned yet called the infini-
tive absolute and the second time as a Piel 1st c. s. yiqtol. The double use of the
root using the infinitive absolute and a regularly conjugated form is a way of

emphasizing the verity of the statement. We often translate with a surely, truly or
indeed.

i) oY 22902 YR 27X TT37T). Again, a root, this time 7127 in the
Hiphil stem meaning multiply, is used twice, first in the infinitive absolute form and
then in the regularly conjugated yiqtol form. Be careful not to over-generalize and
think that every occurrence of a repeated root is another example of this construction.
We will learn to identify infinitive absolutes in Lesson 34.2.

This is now the second in a series of yiqtol forms. Ordinarily, it is the weqatal form
that takes the foreground of a predictive narrative like this one. However, the writer
here is using the infinitive absolute + yigtol instead. He cannot use the infinitive ab-
solutes with the weqatal verb form because the infinitive absolute bumps the conjugat-
ed verb out of the first position in the clause, the only place a wegatal can be found.
Even the emphasizing power of the infinitive absolutes is therefore increased because
they are a break from the ordinary conventions of predictive narrative. Breaks with
convention are themselves part of a larger convention that says that such breaks create
emphasis.
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